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ANCIENT INDIA, NO. 3 




t perspective, to inter-relate and co-ordinate the results of more ambitious 

work ' And that is the reason why the Archaeological Survey, in its scheme of fieldwork 

next two or three years, has concentrated upon short-term, deep excavations on a 

of selected sites both in North and in South India. 

5. In oar scrappy knowledge of pre-inedieval Indian archaeology, two main 

law long been reeopized. The first is the great gap of a millennium or more between 

tfee Person Empire (after 518 B.C.)- Th e second is the main succession of 

BI South ladk prior to the PaJIava period of the seventh century AD. In the 

that North and South may march forward hand in hand, and above all that the uni- 

of North ind South may acquire and maintain an equally active interest in field- 

tie AtdaI0gieal Survey has decided to tackle the two great problems turn and 

tars Ii fee North, the first need was to determine more closely than hitherto the 

of the extinction of the Indus Valley cities. Accordingly, the key-site 

of Hraf!Jpft,i8 tj Pasjab, has been re-investigated, with important and relevant results 

la tiiis' Number (pp. 58ff.). These results must be followed in 

lite fey w jKtmpt to find a site on which successive occupations subsequent to the 

cmtizBtion may cited our knowledge into the Blank Millennium, and may 

m of tie material culture of the formative period during which an Aryan 

is m more likely site than the great mound of Bala Hisar, at Charsada, 

of Aiyia invasion. BUI Hisar is accordingly the next objective of the Archaeological 

India. 
4 Ii 1^ ^lilfc, early contacts of the kind which have linked up the Indus Civiliza- 

- 1944: ' 



h-MMlftvlUfe, m feme at present even fewer data for reconstructing the progress of human society 
! tt'-woi jtani and wowwfe. Material is ataadaat, its inter-relationship unknown. ; ft. is a 
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The sthala-mahatmyas 'accounts of the merits of 
the holy place' in the Puranas and the innumerable 
inscriptions engraved on the walls of the temples under 
the management of the Timmala Tirupati Dcvasthanams 
are the primary sources for the history of Sri 
Venkatesvara temple. There are also several literary 
compositions written by Alvars, different poets and poet- 
esses in Sanskrit, Telugu, Tamil, etc., furnishing some 
details of historical value regarding the renovations and 
developments of the temple, rituals and socio-religious 
practices, beliefs, superstitions and even misconceptions 
besides pouring out devotion. We endeavour to publish all 
such works in a new series called Srinivasasahitliahan in 
partial fulfilment of our objectives, namely propagation of 
correct ideas of Hindu religion with which the Institute 
was established in 1939 by the management of Tirumala 
Tirupati Devasthanams and transferred in 1956 to Sri 
Venkateswara University. The Sanskrit poem 
Kainkaryamtnavali of Krsnainicarya of Paravastu family 
(c. 1850 A.D.) is the first volume in the series. The au- 
thor was a native of Tirupati and had close access to 
Sevadasa Mahant, who was then the administrative officer 
(vicaranakarta). He was also closely associated with 
Venkatalaksmanayati^ who was then the Senior Jiyar and 
supervisor of the temple rituals. As such the book fur- 
nishes some details of the services rendered by the 
Mahant and the Jfyar for a short period of about 15 
years (1843-1857) and henee ita 1 0ahlicai^ of the book is 
undertaken in spite of seveM deficiencies in diction and 



idiom. Further the book exemplifies the influence of the 
local vernaculars and Manipravala on Sanskrit. 

Books of tfcis genre shall evoke considerable 
interest among scholars who desire to know more about 
the ancient and time-honoured religious institutions of 
India. The present volume, the Kainkaryamtnavali, is 
placed in the hands of the researchers in Indology and 
learned elite with a hope that our contributions to Sri 
Venkatesvara studies shall satisfy in all ways. 

Thanks are due to the Executive Officer, Tirumala 
firupati Devasthanams, Tirupati for providing photographs 
included in this book. With the hearty approbation of the 
university authorities and unstinted support of the 
Tinmtala Tirupati Devasthanams, we hope to publish 
many a volume in- the SnnivasasUhitUaharT series. 



Tirupati M. Srimannanarayana Murti 

1-M993 Professor & Director 
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The glory of Indian culture lies in gradual 
evolution against the background of a refined religion 
founded on undefiable principles and formidable convictions 
with spontaneous acceptability by the elite and the masses 
alike. The Veda alone is the earliest document of human 
values obtainable not only in our nation but also in the 
Indo-European family of languages* The foundations of the 
worship and construction of temple are based on the 
concept of bhakti 'devotion 1 , the roots of which can be 
traced to the Vedic, Buddhist and Agamic rituals. 1 The 
Vedic ritual is based on six fundamental principles, 
namely satyam 'truth 1 , rtam 'formidable order', diksa 
Consecration 1 , tapas f penance, sacrifice', the Veda and 
yajna 'sacrifice 1 . 2 The word tapas derived from the root tap 
'to give out heat r has two significations: 1) the action of 
generating heat; thus it means the complex of actions 
which is collectively called 'penance, religious austerity, 
bodily mortification', 3 and 2) the result generated from 
heat, namely sacrifice. 4 The Ndrdyamyopanisad identifies 
the tapas as the source of creation (of the universe). 5 The 
word has got also a meaning of severe meditation in the 
Taittirfydranyaka* It is treated as synonymous with 
upasana. Gradually continuous meditation (dhydna or 
dhruvanusmrti) came to be treated as bhakti. Thus Sn 
Ramanuja holds: evamrupa dhruvdnusmrtir eva 
bhaktisabdendbhidhiyate, up'dsanaparydyatvdd bhakti- 
gabdasya 'this type of continuous meditation itself is 
denoted by the word bhakti; for the word bhakti is 
synonymous with upasana'. 7 



4 Kaiikaryaratoavali 

The temple rituals are performed according to the 
Agamas y which are also called Tantras and Samhitds* 
and hence known, as Agamic rituals. As evidenced by the 
linguistic variations, the Agamic rituals are of later date 
in contradistinction to the Vedic rituals which are 
according to the Bmhmanas and the Srautasutras. While 
the Vedic ritual formulae (mantras) contain pranava (am) 
only, the Agamic ritual formulae contain also the 
bljaksaras (seed letters). Hence scholars held conflicting 
opinions regarding the sources of origin for the Agamic 
ritual. While some scholars trace it to the Veda itself* 9 
some others consider them to be of Dravidian origin* A 
close examination of the similarities in both the rituals 
yields two conclusions* Firstly, there were different rituals 
practiced by the Aryans, of which the sacrificial ritual 
with Agni 'fire 1 as the medium is weH preserved by the 
Bfahmanas and the Srautasutras. Secondly during the 
course of time the non-sacrificial rituals were also 
absorbed in and amalgamated with the sacrificial ritual, 
which can decisively be shown as preserved in the temple 

ritual. The non-sacrificial ritual is called sramanic and the 

* 

ritualists are called sramanas. The sramanas are also 
divided into two types, Vedic sramanas and non-Vedic 
sramanas The non-Vedic sramanas are the Buddhists 
and Jains. The sacrificial ritualists are of domiciliary type 
with a permanent abode of residence. As the derivation of 
Vhe word sramana from the Indo-European root sram 
*kram) suggests, the non-sacrificial ritualists are of 
iigratory type, always moving about from place to place 
without any permanent home, 11 Thus the Vedic as well as 
non-Vedic sramanas are called parivrajakas* 12 The 
Taittiriyaranyaka says that the Vatarasanas, Arunas, 
Ketus and Vaikhanasas are some of the sramanas. 13 The 
Vatarasanas, as mentioned in the Rgveda 10.136 are the 
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worshippers of gods through Vdyu 'wind, breath 1 as the 

medium of worship friends of wind. 14 Sayana 

these the worship of prana 

'breath* the of air. 15 The Vedic 

are of the Vedic through water 1 as 

the of worship consider that the whole 

universe 

The rituals, fire-rituals , water-rituals 

breath-rituals, have in the period, 

for the unification of the Vedic ritual on the one 
hand, and to fight against non- Vedic ritualists on the 
other. Thus the Arunaketukagni mentioned in the 
TaittirTyaranyaka 9 1.23 is a mixed form of fire-water 
ritual. 16 Similarly the Sramanakdgni mentioned in Visnu 
worship in the Vaikhdnasa-samhitds is a mixture of fire 
and water rituals. 17 Again the worship of air in the form 
of breath reappeared as Pranopasana in many a Upanisad 
like the Kausitaki-brahmanopanisad 18 and amalgamation 
with fire is seen in the concept of Pranagnihotra. 19 In the 
synthesis of the upanisadic thoughts in the form of 
Vedanta philosophy, the prana is equated with Brahman, 
the primordial cause of the universe. 20 

We find in the temple worship the traits of the 
fire-ritual in the form of homa representing the Vedic 
sacrifice (yayna)* 21 , of the water ritual in the form of 
abhiseka and snapana 22 , and of the breath-ritual in the 
form of dhyana representing the Vedic sramanas 2 * 

The worship of the image of the god in ti 
sanctum sanctorum with dhyana, snapana and horn 
constitute the temple worship 24 and the visit to the deity 
at the holy place called ksetra and ablutions in the 
temple ford or tank called tlrtha constitute the 
pilgrimage. Hence the words ksetra and tirtha are used 
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synonymously referring to the sacred shrines. Ksetra, f the 
place of the temple* is divided into three types called 
santika-ksetra s the place for pacification (of evils), 25 
paustika-ksetm 'the place for promotion (of welfare)' 26 and 
abhicarika-k$etr& 'the place for the destruction (of 
enemies) 127 oat .the basis of the geographical location, the 
flora and fattna, habitation of the groups of people and 
availability of- mem and" .materials needed for the temple 
ritual. 28 The temples are built according to the purpose 
aimed at strictly following the measurements prescribed in 
the Agamas regarding the plinth area, including the di- 
rection of the main entrance, the number of rooms, open 
halls and enclosures, size of the icon of the deity in 
proportion to the six components of the temple 29 
adhisthana, pada, prastara, gfiva, sikhara and stupL This 
structural part of the temple containing the main shrine 
is called vimana. According to the Vaikhanasagamas, 
there are ninetysix types of vimanas. By mentioning the 
name of the vimana, one can easily understand the 
location, size of the image (icon), the structure of the 
temple and the purpose for TririHch it is built. 

Ablutions in the temple ford or tank attained a 
distinct ritualistic merit because the water there is sanc- 
tified by being used for the worship of the deity as in the 
abhiseka 'sanctification bath 1 given to the snapanamurti 
'the icon for the ritual of bathing 1 . Here a mention may 
e made of the tirthotsava 'water festival 1 in which the 
rthamurti 'the icon of the water festival* is taken in 
recession to the ford or tank, where the cakra 'wheel* of 
the Lord is given ablutions and immersed in the water. 29 
After the immersion of the cakra the devotees thronged 
there also take dip in the water before the tirthamurti is 
taken back to the temple. 30 Thus because of several fes- 
tivals like jalakndotsaua, connected with the fords and 



Introduction 7 

tanks the water obtains religious sanctity and becomes 
fit to purify the devotees from defilements. Like the 
vimanas the fords and tanks also get special names 
drawn from mythology* Thus the services (kainkaryd) at 

the temple and at the ford or tank are regarded as an 
unified unit of pilgrimage. Further the names of virnana 
and tirtha have become catchwords for the description of 
the temples (as in the last two chapters of the present 
work). 

Preponderance of the srirnanic tradition resulted in 
the construction of temples in distant lands and on the 
rugged mountain tops. Thus the long and strenuous 
pilgrimage to holy shrines became part and parcel of the 
scoo-iBligious life of the Indian heritage. When the temple 
became the nucleus for the socio-religious activities of 
different sections of Hindu society, particularly during the 
medieval period, the construction and expansion of 
temples, creation of board and lodging facilities to the 
pilgrims, and institution of endowments for different 
festivals became minimum obligation to the kings and 
affluent individuals. To sing the glory of such 
illustrious devotees together with mythological personages 
is an act of distinction to foster the same thoughts 
through generations. 

The spirit of demonstration of bhakti led to the 
construction of different magnificent pilgrim centres and 
thus each religious group has recognised set of temples, 
pilgrimage to which is a religious obligation for their 
followers. There are 108 Visnu shrines recognised by tf 
Vaisnavas spread over from KanyakumarT to Kashm 
The foremost among these temples are at Srfrangaj.^ 
KancT (Hasti^aila), Melkota (Narayanadri), Yadavadri and 
Tirumala (Veixkatadri). 
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II 

On the Venkatadri at Tirumala in the ranges of 
the Eastern Ghats is situated the famous temple of Lord 
Venkatesvara in the picturesque neighbourhood of forests, 
ravines and waterfalls at an altitude of 2800 ft. MSL and 
20 k.m, away from the temple town Tirupati.lt stands as 
an inspiration and also a challenge to the devotion of the 
pilgrims. All devotees love to believe that the Divine Im- 
age is svayamvyakta 'self-manifested* and that He has 
come down to hear and grant their prayers. He is known 
as Venkatesvara, S'rmivasa, Srfvasa, BalajT, 
Veiikatacalapati, etc* The first clear references to this God 
are found in the Divyaprabandha of the first three 
Vaisnava Alvars, namely Poygaiyalvar (Saroyogi), 
Pudattalvar (Bhutayogi) and Peyalvar (MahSyogi) (C.A.D. 
300-500), Peyalvar says that he included within himself 
the form of Siva. 31 Several temples were built and also 
renovated time and again by many munificent kings of 
Pallava, Chola, Yadavaraya and Vijayanagara dynasties, 
tlie Makants of the Hathiramjf Mutt and the present 
Board of Trustees. The innumerable epigraphs inscribed 
on the walls of the temple give the glorious history of the 
group of temples under the management of the Tirumala 
Tirupati Devasthanams from about A.D.800. 



in 

Paravastu Krsna or Krsnamacaxya of Paravastu 
family is a native of Tirupati descending from Tangalai 
sect of Vaisnavites. His father was Natha, Nathirya or 
NathamimL 32 While his paternal grandfather was an 
erudite scholar in Philosophy and an exponent of the 
Divyaprabandha, his maternal grandfather was a poet 
who penned a poem on the story of Rama in a variety of 
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metres. 33 He enjoyed the protege of Sevadasa Mahant, the 
head of the HathTramjf Mutt, 34 who became the 
Vicaranakarta 'administrative officer' of the temples of 
Timmaia Tinipati Devasthanams in A1X 1843, 35 when the 
British rulers relinquished their connections with the 
religious institutions in the country. He won also the 
patronage and approbation of Venkatalaksmanayati, the 
Senior JTyar (=peddajiyar, Tel.= brhadyati, Skt.) the head 
of the Sftaramainatha at Tirumala, 36 who officially 
controlled the ritual routine of the temple worship. 37 Thus 
he had opportunity to be associated in several ways with 
the Mahant as well as the Jiyar while the temple rituals 
were restructured at that time. 38 The Kaihkaryaratnavali 
vouches for a happy, peaceful and active life of the author 
for a period of over 14 years: 1843-1857 (i.e. from 
Sevadasa Mahant assuming charge as the Vicaranakarta 
till the present book was published). He was the 
Pauranika 'mythologist or reader of Puranas* of the 
temple, whose official duty was to read the mythologies 
from the epics, Puranas and Divyaprabandha to the 
pilgrims in the auditory hall (sadas) of the temple. 39 He 
rejoices to recount his readings on the festive occasions 
like the story of Rama in the noon on the 
Snramanavanu 40 and the story of Krsna in the midnight 
on the KrsnastamT. 41 He loved to read from the Tamil 
Divyaprabandha. 42 

Like any devotional poet he recalls his ecstasy that 
the poem was a product by the grace of Lord 

Venkatesvara 43 and that it was the Lord himself who 

f 

commissioned him, appearing before him in a dream, to 
compose this poem depicting the services rendered by the 
ancient and present benevolent devotees. 44 He began 
composing the poem in 1850. 45 He had opportunity to read 
the verses of his book to his audience during the sessions 
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of his readings 46 and he could revise 

the verses time and again 47 till the book finally 
on 5-34357 with 108 copies 48 by Ms patron 
Sevadasa Mahant in Ms lithographic press located at 
Tirupati 

His son was assigned by Sevadasa Mahant to 
compile the yearly almanic (pancanga) according to 
the Solar system, besides reading almanic every 
day before the God's Image in the assembly hall 
(sadas) of the temple. As a reward he had the 
temple honour in* the form of new clothes on the New 
Year Day of each year. The author was beside 
himself out of joy when the Mahant presented new 
clothes to him also along with his son. 49 Even now the 
descendants of his family enjoy this temple honour 
for Dreading the almanic hereditarily. Many a 
Vaisnava at Tirupati remember his name with 
reverence and courtesy. But no one has recorded his life 
in detail 



IV 

The nominal compound kimkara is derived from the 
pronoun kirn and the root kr with the noun formative 
suffix -a (-to) (according to Panini 3.2.21: diva...kim... 
dhanuraruhsu) meaning 'servant'. The secondary derivative 
kaimkarya means 'the office of the servant' or 'servitude'. 
The word ratnavali means 'necklace of jewels'. 
Thus kainkaryaratndvali means a jeweled necklace of 
servitude of tie servant. Hence the book 
Kainkaryaratndvali contains the services of the devotees at 
the temple of Lord Venkatesvara and other Vaisnava 
shrines. 
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According to the traditional works called 
Samprad&yagranthas of Srfvaisnavism composed 
by Periyavaccanpillai, Pillailokacarya, Vedantadesika, 

etc., the aspirant of liberation (mumuksu) should 
realise in thought and practice the four basic principles, 51 
namely, 

1. The relation of the soul and body 
(sarirasanribhdva), 

2. Service to Lord (kainkarya) which is extended to 
His devotees, 

3. Self-surrender (prapatti) as the means to realise the 
Lord, and 

4. The intercession of the Acarya and LaksmT to 
realise the Lord. 

KaiAkarya is a basic principle established and 
acknowledged right from the time of Alvars and 
Bhasyakara. For example Ramanuja makes a prayer in 
his dlnrangagadya: "When shall I become your servant, 
serving you all the time?, 52 "I pray you to make me your 
servant for ever". 53 Periyavaccanpillai says that the 
devotee renders the service to the God without 
anticipating any return like happiness. 54 But it is done by 
the devotee whole-heartedly to please the God. 
Pillailokacarya emphasises that service to LaksmT should 
also be rendered, for the devotee can approach the Lord 
only through LaksmT. 55 Vedantadesfika holds that the 
services (kainkarya) rendered to the God ensures the man 
blessed with God's Grace to continue the orthodox 
life with strictly regulated practices just as a dam buill 
across ensures the benefits already gained bj 
regulated flow without being washed away by warding oft 
floods. 56 
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As depleted in the Kainkaryaratnavali, the services 
to the temple rendered by the devotee can be divided into 
three types as follows: 

1) Participation in the construction and functioning 
of the temple. It includes all the amenities created for 
pilgrims like construction and renovation of choultries, rest 
houses, mantapas and feeding houses, creation of gardens, 
digging of tanks and institution of festivals with proper 
endowments. 

2) Participation in the worship of gods both on 
ordinary days and on festive occasions like Brahmotsavas, 
and 

3) Immersing one's own self in the sacred waters 
of the temple tank or ford of the river adjacent to the 
temple. 

TL-- - ***: - Jfr ""' 

*~~ 'Air the services are equal in effect, but differ in 
execution depending upon the capacity of the devotee. 
The ablution in the temple tanks called puskarinis and at 
the fords of rivers (tirthas) is the easiest way to purify 
one's own self from accrued as well as acquired 
defilements. 

Thus the Kamkaryaratriavali is purported to glorify 
the services of pious devotees rendered to Lord 
Venkates x vara. The? narration is mixed up with legend, 
mythology, beliefs, customs, superstitions, facts and figures. 
It also gives the services rendered at the temples of Sri 
Govindaiajasvaim; and Szi KodandaramasvamT at Tirupati, 
and of Sri" Padmavatr at Tiruchanur. It informs also of 
the gardens, waterfalls, tanks, wells, etc., connected with 
these temples. The book is divided into six Adhyayas 
'chapters*. 
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V 

The first Adhyaya gives a mythological account of 
the origin and construction of the Veiikatesvara temple at 
Venkatadri. Snvisnu, at the instance of the sage Narada, 
decides to appear on this Earth in the form of Worship 
Image' on the banks of the river Svamamukbi in order to 
alleviate the sufferings and miseries of human beings. 
Garuda transfers a sport mountain called Venkatadri from 
Vaikuntha on the banks of Svamamukht 57 Lord Visnu 
descends on the Vedkatadri (1.16-49). A, cow called GotamT 
sucks down milk from her udder; this is the first service 
rendered to Lord Venkatesvara (1.50-51). GopTnatha, a 
Cola king establishes the Worship Image of the Lord 
(1.52-54). A priest by name Vaikhanasa, a servant called 
Rangadasa and a hunter render services in their 
respective capacities to the Lord by performing the ritual, 
offering flowers and forest rice respectively (1.62-68). A 
king by name Sankha constructs the temple with Vimana 
for Lord VarahasvamT (1.69). Another king Sankhana 
follows suit and constructs the temple of Lord 
Venkatesvara with different halls and antahpradaksina 
'inner path of circumbulation* (1.86-154). The sanctity of 
the well (kataha) inside the temple is also explained 
(1.84-85). 

The second Adhyaya is devoted to the further de- 
velopment of the Venkatesvara temple and the institution 
of the Brahmotsava. The royal prince Tondaman of 
Narayanavana; . decides to render services to Lord 
Venkatesvara and continue the construction activity of 
Sankhana. Thus he builds the bahihpradaksina 
dhvajastambha and so on (2.5-25). Tondaman is none 
other than Rafigadasa in his previous birth (2.26-35). He 
institutes the festivals like Vasantotsava (2.36). The 
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services of the potter Kuruhanambi are esteemed 
reverentially, even though he offers flowers made out of 
mud (2.58-67). Akasaraja, the elder brother of Tondaman 
and the king of Narayanavana, performs the marriage of 
Srihivasa with Ms daughter PadmavatT at Narayanavana 
(2.68-79). He also builds the Kalyanavenkatesvara temple 
at Narayanavana (2.80-91). Tondaman accompanies the 
newly wedded couple to Venkatadrl There he meets the 
potter Kuruhanambi and serves him (2.92-102). The 
constructions made by kings of different dynasties, 
particularly of the Vijayanagara kingdom, are praised. 
He mentions in particular Sfikrsnadevarlya with 
his consorts; for, the poet fancies that Rayabhupa is 
still continuing Ms services to the Lord even today in 
the form a metallic idol (2,132-1 S3). 58 The constructions 
added or repaired to the Venkatelvara temple during the 
period of these kings may be summarised as follows 
(2.112-133): 

1. In front of the main entrance (mahadvard) a 
caturasrarnantapa /quadrangular open hall* with a plank- 
swing (doBpWia) Bang with Jtogoze^ chains (2.113). 

*^^~-^* wi m of the caturasramantapa an 

AnjaneyasvamT temple and a thousand pillar mantapa 
(2,115) with two inner mantapas with elevated seats 
(2.116). 

3. Two gopuras 'ornamental gateways 1 near the 
Aousand pillar mantapa (2.116). 

4. Four lamp posts in the corners of streets for 
illumination of the roads (2.117-118). 

5. Mathas 'cottages' fear each of the three schools of 
philosophy, namely Advaita, Visistadvaita and Dvaita 
(2.119). 
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6. In the mahapradaksina 'principal path of 
circumbulation' a mantapa to facilitate the Senior Jiyar 
with the scholars to stand while reciting the Prabandha, 
etc., during the festivals of Lord Venkatesvara (2.121). 

7. Fortification of dilapidated tank Puskarinl by 

arranging steps with stone (2.124-125) and construction of 
a mantapa with sixteen pillars in the middle of the tank 
for conducting float festival in summer (2.126). 

8. The dhvajastambha and a mantapa for vahanas 
(2.128). . 

9. Two cars, one in stone and the other in wood 
(2.128). 

10. Several villages, including dwelling houses, were 
donated to saints, priests (arcakas\ Vedic scholars, etc. 
(2.122-123). The second chapter is concluded with the de- 
scription of the institution of Brahmotsava for Lord 
Venkatesvara at Venkatadri by Brahma, Indra and other 
lords of directions. 

The third Adhyaya is devoted to give an account 
of the different festivals celebrated by the devotees for 
Lord Venkatesvara and of the sacred bathing ghats. The 
nine day festival of Brahmotsava is described in detail 
(3.70-71). The festivals conducted on certain days like 
DipavalT, Kartika-paurnamT, SrTkrsnastami, New Year's 
Day, Srimmanavamil etc. are explained. The performance 
of certain special festivals like Kaisikotsava, 
Adhyayanotsava, Pranayakalahotsava, Dolotsava and so or 
are described in detail 

There are eight firthas f sacred waters* at the tank 
and waterfalls namely, CakratTrtha, Svamipuskarini, 
Ramakrmatirtha, Kumaradharika, Tumburatirtha and 
Fdndavatirtha. Different purifications and religious merit a 



16 KfflnJkaryaratnavaii 

by taking sacramental ablutions on 

different occasions are enlisted (3.117-159). To subsume 
the idea of prapatti 'self surrender' mythological legends 
like Indira's penance on Venkatadri to get redemption 
from the curse of Gotama (3.97-104), Rama's camp on 
Venkatadri with Laksmana and Vaharas (monkeys) on -the 
way to Lanka (3.105-116), Balarama's pilgrimage to 
Venkatadri (3.160) and so on are added by way of 
arthavada 'explanation'. All the religious merits are ac- 
crued by rendering 'paid services' called Itrjitasevas. They 
are twentyfour in number: 

1. Offering new clothes to the Worship Image (3.166) 

2. Offering food to the manes (3.167) 

3. Offering cakes of black gram to the Lord (3.168) 

4. Offering worship with 1000 names of the Lord (3.169) 

5. Offering of curd rice, jaggery rice and tamarind rice 
(3.170) 

6. Offering camphor (3.171) 

7. Procession of the Festival Image to the garden (3.172) 

8. Offering food to the Bhasyakara (3.173) 

9. Procession of the Lord on the vehicles (vahanas) : 
Garuda, Asva and Gaja (3.174) 

>. Performance of Amantranotsava (3.175) 

xl. Procession of the Lord around the temple (3.175) 

12. Pood offering** (3.176) 

13. Performance of Kalyanotsava (3.177) 

14. Performance of Abhiseka (3.178) 

15. Decoration of the Lord with flowers called Pulahgi 
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upper garment (shirt) of flowers 1 on Thursdays (i.e. 
offering upper garment of flowers) (3,179) 

16. Performance of Abhiseka on Fridays (3.180) 

17. Smearing the Lord with camphor, agaru and kunkuma 
(3.181) 

18. Offering food with delicacies (3.182-183) 

19. Services at the mirror house (3.184) 

20. Services of the Festival Image with umbrella and 
chowrie (3.185) 

21. Performance of cradle festival (3.186) 

22. Offering of lamps (3.188-190) 

23. Offering of birds like parrots (3.191-192), and 

24. Performance of the Brahmotsava. 

The third chapter ends with the enunciation of the 
sanctity of other temples at Tirupati and Tiruchanur 
(3.203-211). 



VI 

The fourth Adhyaya is devoted exclusively to de- 
scribe the services rendered by Sevadasa Mahant of the 
HathTramji Mutt, the Senior Jiyar Venkatalaksmanarya 
and himself as their associate. In 1801 the management 
of the Sri Venkatesvara temple at Tirumala, Srf 
Kodandaramasvamr and Sn Govindarajasvamf at Tirupati 
and SfrT Padmavatr temple at Tiruchanur fell into th 
hands of the East India Company and the income c 
these temples was credited to the general revenue of the 
State. In 1843 the British rulers relinquished their 
connections with the religious institutions and conferred 
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the of the of Tirumala, Tirupatl 

Tiruchanur on the Mahant of the HathTramji Mutt. 
Sevadasa happened to be the first executive head called 
Vicaranakarta of these temples (4.16). Hathlramji, the 
founder of the Mutt, was already connected with the 
services of Lrd Venkatesvara. He dedicated two bronze 
bells and two big vahanas (4.14). Sevadasa followed suit 
and executed Ms duties with zeal. He restructured all the 
temple rituals with the active cooperation of the Senior 
,Jfyar VenkatalaksmanasvaniT (4.113) and many others in- 
cluding tile-author of the present poem (4.17). To his 
credit goes the privilege of reintroduction of the car fes- 
tivals (mthoisava) and float festivals (plavotsava) in the 
temples of Sn" Venkatesfvara, Sri" Govindaraja, SrF Rama 
and Sn" PadmSvatiL He increased the facilities for pilgrims 
(4.136). He apportioned enough resources for sufficient 
quantities of food offerings (prasada) in temples. For 
instance the maKanivedanam after car festival (4.48-51) 
and daily food offerings were introduced in the Rama 
temple (4.53). He took keen interest in the renovation of 
the temple tanks to conduct float festivals, repairs and 
modifications to the dilapidated portions of the temple and 
added new buildings to enlarge the activities. 
Krsnamacarya describes in detail all the services rendered 
by his patron Sevadasa as follows: 






L SRI IHSl^l^SVARA TEMPLE AT TIRUMALA 

To bring pomp and glory Sevadasa presented two 
vehicles (vahanas) in gold and silver (4.29), an ivory 
cradle, a beautiful snake-shaped pedestal, and a diadem 
(kintd) bedecked with gems (4.30). He constructed a 
vahanamantapa f open hall to keep the vehicles* by the 
side of the samstKanasaudha (4.18). A car was built with 
great effort by inviting craftsmen from other states and 
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the wood and mcurring q huge 

(4.19-22) and the car was ^Introduced" 

(4,28). of the PuskarinT lotus is one of 

the master enterprises undertaken by Sevadasa. The 

PuskarinT is divided into two kasaras (4.62) called 

and Svamisarouara. While the 

has three tTrthas, the has six (4.63- 

64). 59 The process of excavation of mud clearing the 

took six months and at last on 14-9-1849 the tank 
was filled with water (4.74). Then he renewed the 
jalakndamantapotsava f float festival in which the Festival 
Images* of Lord Venkate^vara and His consorts are taken 
to the mantapa in the middle of the tank 1 (4.77). In the 
year ParTdhavi (1852-53) he dedicated one gem-necklace 
(4.104). A jadibandhana (an ornament fixed on the 
braided hair) was dedicated to the Festival Image 
{bliogamurti) (4.105). In the year Pramadica (1853-54) a 
diadem was presented to Lord Vehkatesvara taking it in 
a procession on an elephant (4.120). In the year Ananda 
(1854-55) he installed two Arijaneya images at Tirumala, 
one in the close proximity of the Hathframji Mutt and 
the other in the North street of the temple. In the year 
Raksasa (1855-56) he dedicated a covering for the lotus 
feet of the Lord and a sathakopa* A golden umbrella was 
made to be placed between two big white cloth umbrellas 
during the car festival (4.132-133). In the year Nala 
(1856-57) he offered to the Lord clothes of gold (4.134). In 
the same year two big choultries were built with all 
facilities (4.135). In Pingala (1857-58) he made oth<> 
vahanas also with gold (4.137) and repaired tl 
garudadhvaja (4.139). 

SRI GOVINDARAJASVAMtt TEMPLE 

The renovation of the main gopura (brhadgopura) 
on the southeastern side was a master task; the hole 
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up with large quantities of brick 
mortar new idols were fixed in those repaired 

parts (4.82-84), Eleven kala/as were newly fixed in the 
front side of the gopura (4.88). Subsequently two gopuras 
(entrances) were also renovated (4.91). He constructed the 
prakara 'outer wall 1 , kitchen (4.92) and the vimana (4.93). 
To facilitate float festival he built two mantapas in the 
temple tank (4.95). He laid a garden with a well sunk in 
it (4.103). 

SRI KODANBARAMASVAMI TEMPLE 

* 

A new car was made and the car festival was 
introduced (4.43-48). He renovated the vimana and the 
gopura (4.52). He presented a bronze bell and two 
lamp-posts (4.54). He reformed the mahanivedana during 
festivals (4.49-51) and arranged food offerings daily at 

nights (453). 

/ - . 

SRI PADMAVATI TEMPLE AT TIRUCHANUR 

Sevadasa repaired the steps of the tank, removed 
the mud, refilled with fresh water for growing lotus and 
conducting float festival (4.34), He presented to the God- 
dess new ornaments (4.36). 

The lofty image of Sevadasa Mahant as pictures- 
quely depicted by the poet convinces the reader of the 
commitment needed for better management of temples and 
>f how he was the forerunner of the present administra- 
ors of the Tirumala Tirupati Devasthanams. 



VII 

The chapters five and six are appendages to the 
main text which actually ends with the fourth chapter as 
per the principle of beginning and ending (upakrama and 




Festival linage of Sn Padmivaii 
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upasamhara). In order to propagate the concept of self- 
surrender (prapatti) service (kainkarya) based on pil- 
grimage and sacramental ablutions in fords of sacred 
rivers, waterfalls and tanks attached to the temples, the 
author includes a traditional account of the important 
centres of pilgrimage. The author himself Justifies the 
account on the ground that several devotees belonging to 
these places come and pray to Lord Venkatesvara. In vice 
versa those who are at the sacred place of Tinzpati, like 
the author himself, would also go to other places, in order 
to enhance the Grace of Lord Visnu and LaksmiTto obtain 
liberation (moksa). The author opines that it would be 
impossible for any person to visit all the places of 
worship during his life time. Hence the narration or 
listening of these places is just enough to derive the full 
religious merit (5.7). The narration thus in this book, as 
the author himself confesses, is based on the personal 
visits during pilgrimages and on the basis of accounts 
furnished by sthalamahatmyas in Puranas. 60 All the 
places of pilgrimage north to Tamilnadu are treated as 
Northern region (uttaradesa). According to the SrTvaisnava 
tradition there are 108 shrines of utmost importance 
among over one thousand Vaisnava temples in the 
country. There is of course controversy over one or two 
places in the list. For example our author does not 
mention Vaikuntha which is also called Pararnapada in 
the list. As per the list and classification of the author 
there are twentythree places in Tondamandalam, forty 
places in Colades'a, eighteen places in Pandyadesa, two 
places in Madhyadesa, thirteen places in Malayaladesa 
and twelve places in Uttaradesa (5.35-37). 

Further while giving his account of 108 shrines, he 
includes the minor temples of Vaisnava deities, Alvars 
and religious preceptors. He also includes the Saiva 
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Ekamresyara of Kanci (5*83), Siva of 
(8,185) and (6.172), Even a local 

zamindar of Ve&katagiri is praised in the course of Ms 
narration (6.166-167). 



vin 

The Kainkaryaratnavali is an outcome of ecstasy of 
devotion and not of diligence. The influences of the 
regional languages - Tamil and Telugu - on the one hand 
and of the professional pre-occupation in reading Puranas 
and Diuyaprabandha on the other are found on the style 
and diction of the poet Further under the influence of Ms 
maternal grandfather he chose to compose Ms poem In a 



variety of metreythus tft*x<Hf *>**& poem ;to run like a 
' oi a'^ayya. He employed more than 



twenty metres* Anustubh, indravajra, upendravajra, 
upajdti, salinT, sardulavikfTdita? arya and matrasama are 
the metres of frequent use. Other metres employed by the 
author include rathoddhata, drutavilambita, praharsini, 
vasantatilaka, rnalini^ sikharinT, dandaka, puspitagra, giti, 
upagiti* aryagiti and so on. He is very much conscious of 
the rules of metrics and saves the metre at the cost of 
grammar and syntax. Syncope, sandhi and hiatus were 
also resorted for metre. Examples of syncope are: pravisat 
for pravi/at (3*115), duryodh&disu for duryodhanadisu 
(6*154) and visnuvardhah for visnuuardhanah (3.187). 
Similarly sandhi of the final of the first p&da with the 
initial of the second pada of the hemistich as giry upary 
upari in 3.136 (giri is also not declined) and Matus in ca 
labhimukhyam in 2.37 illustrate Ms adherence to metrics. 
Hiatus within a compound is also found as in 
nivartitarnam (4.68) and himartau (3.137) against 
grismartau (4.55) and pkullarseh (6.8). The influence of 
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Manlpravala is so much that the reader across 

irregular syntactic relations unidiomatic Sanskrit for- 

mations. The corrupted Sanskrit forms in Telugu and 
Tamil borrowed here and used as in the examples 
puskarani for puskarinT (2,27,50); rajita, for rajata (2.36, 
38, 187; 3.56); ntrtiKjana for nfrajana (2.47; 3.45); 
samaksama for samaksa (2.79, 153 159); caturasrama for 
catumsra (1.86; 2.113); madhyamagata for madhyagata 
(6.88); saupana for sopana (1.89; 2.125); vraya for vyaya 
(4.88, 94). Improper usage of tenses, verbal derivatives 
and irregular syntactic relations between the noun and 
verb are also found. For example while the poet is 
conscious of the usage of the verb in syntax with bhavan 
as evidenced in bhavan srunotu (3.68), he uses avatarasi 
bhavan (2.139), tvam arcarupadharo bhavan (2.142) and 
bhavan drggocaro bhava (2.151). Racitva for racayitva 
(2.44; cf.2.35); alamkrtva for alamkrtya, prapayita for 
prapayitva (3.152), pravisat for pravisat (3.115) sukarmena 
for sukarmana (4.14), Hmodakartrai for amodakartre 
(3.207), vimuktamanah for vimuktah (3.199), etc., are 
other examples. 

Seldom improper usages of tenses are also found; 
e.g. pracakruh and apnuvanti in 1.85, karayitva and 
bhavet in 2.15 and kstyante and abhavat in 3.190. The 
analogical formations like pasciniatyah (2.104) are also 
found. Some Telugu, Tamil and Sanskritised Telugu or 
Tamil words are also found in the poem; e.g. Telugu word 
mukkoti 'three crores 1 in mukkotikale in 3.78, kavana 
f poetic' in kavanavScam (5.119), kusturogl for kustarog? 
(3.187), varalaksmitirthe for vamlaksnutirthe (5.204), Tan 
kartiki for Skt kartika (3.132, 197). Similarly the hybri 
compounds with Telugu sandhi rules also appear very 
frequently; e.g. valuru+isvara > valurisvara (5.177), 
vaduru+akhya > vadurakhya (5.165). Another interesting 
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is Tamil are Telugised by 

adding a vowel at the end then combined with a 

Sanskrit word; e.g. kadalurusthale (5.148), 
kadallarutirthakkarai (6.95). 

These aberrations, leading to the use of unchaste 
Sanskrit, are mainly because of the religious influence. 
For Srfvaisnavas the Veda in Sanskrit and the 
Dwyaprabandha in Tamil are of equal importance and 
hence the school is called ubhayavedanta. Consequently 
the Sampradayagranthas composed in Manipravala be- 
came so significant that the philosophy of the 

Visistadvaita cannot be understood in its full ramifications 

* * 

without them. The author demonstrates his prediliction by 
composing many a verse in Manipravala (e.g. 5.55, 65, 69, 
74, 76, 94, 111, 138, 147, 197;*6.19, 59, 60, 86). Further 
the Tamil place names occurring in chapters five., and six 

-- -__" :^-T-Z-.*r_ 1 37SP-^ ^~* .ry.j, --J L __ _ ^3?" -_- ---_-". - ~ .*--." 

are sanskritised here and used unmodified there without 
any consistency. But all the discomfitures listed above do 
not mar the beauty of the poem and at the same time 
they stand witness to the influence of vernaculars on the 
Sanskrit language during the nineteenth century. In the 
present edition changes are made only where the metre 
does not suffer and in some places the correct forms are 
shown in the foot-notes while those are left unnoticed 
which could be understood easily. 



rx 

The present edition of the Kainkaryaratnavali is 
based on two copies of the book printed lithographically in 
Telugu script under the supervision of the author at the 
lithographic press of the HatHramji Mutt, Tirupati in 
1857. Of the 108 copies printed in l/8th Crown with 24 
lines on each page two are preserved in the Manuscripts 
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Library of the Oriental Institute Accession 

numbers 6750 and 7202 which are abbreviated as A and 
B respectively. As the printing was done by hand through 
lithographic process^ there arose several omissions for 
want of proper inking and all such omissions were 
corrected later by pen separately. The book runs to 168 
pages. Both the copies are incomplete; while the title page 
and pages 157 to 168 are missing in A, the beginning 
pages upto 7 are missing in B. These two copies are 
treated as manuscripts because, besides rarity, the 
lithographic printing a century ago was based on the 
manuscript copied on a plain paper. 

The copies exhibit orthographic idiosyncrosies 
besides all sorts of scribal errors and irregularities like 
insertions and omissions. Some of the orthographic 
idiosyncrosies appearing all through the book are as 
follows: 

1. Nondistinction between the voiced aspirates and 
unvoiced aspirates; e.g. vaighanasa for vaiktianasa (1.77, 
94), uddKapya for utthapya (1.153). 

2. Nondistinction of the vocalic r and the conjunct 
consonant with the consonant r; e.g. srtva for srutvct 

(1.70). 

3. Nondistinction of n and n; e.g. svarna for svarna 
(2.36). 

4. Omission of unvoiced aspirate (visarga) before 
velars; e.g. bhogamurte krsnamurteh for bhogamurteh 
krsnamurteh (1.87). 

5. Nondistinction of aspirates from unaspirates; e.g. 
avabrdha for avabhrtha (2.85). 

6. Nondistinction of tha and dto which is common 
in Telugu. 
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7. Indicating the lengthening of the vowel by du- 
plicating the following consonant; e.g. svakiyyakam for 
svakiyakam (2.65). 

These irregularities are corrected without being 
recorded in the foot-notes of the present editon. 

Thanks are due to Professor N.S. Ramanuja 
Tatacharya, Vice-Chancellor, Rashtriya Sanskrit 
Vidyapeetha, Tirupati and Chairman, Advisory committee 
of the S.V.U. Oriental Research Institute for reviewing the 
press copy and giving invaluable suggestions for its 
improvement. 



REFERENCES 

1. In fact the Vedic, Buddhist and temple rituals had 
mutual relationships to afford acceptability among 
various sections of people. There are also similarities 
in the ritualistic formulae (mantras). For example the 
Vedic pranava (om) and the Agamic bljdksaras (seed- 
letters) are found in the ritualistic formulae of the 
Buddhists; e.g. om manipadme hum is the sacred 
mantra called VidyasadaksarT-mantra for Buddhists 
Just as in the Atharvaveda spells for destroying 
enemies are found in Buddhism; e.g. om hnm hlTm 
vikrtanana hum, sarvas'atrunasaya stambhaya phat 
phat svaha is a /atrusamharaka-mantra from 
AryamanjusrT-mulakalpa (quoted in L.A. Ravi Varma 
Rituals of Worship' in : Haridas Bhattacharya (ed) 
The Cultural He n tag e of India> vol . ^ ^ 
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Here It is noteworthy the statements of 
the ancient logician Jayantabhatta (c. 10th 
cent. A.D.) on the mutual relationship and relative 
authenticity of the Vedas, Agamas and the 
Buddhist works: 

pdncaratre 'pi tenaiva pramanyam upavarnitamj 
apramanyanimittam hi ndsti tatrapi kimcanal / 

NyayamanjarT, Ahnika 4, p. 636. 

yat punar atroktam sarva evdgamah 
parasparaviruddharthopadesitvad apranianam syur iti 
tatrocyate, aptaprarutatuena tulyakaksyatvad 
anyatamadaurbalyanimittanupalambKac ca na kascid 
agamah kinicid badhate, ibid. p. 640. 

nanu buddhah suddhodanasya rajno 'patyam, sa 
katham Tsvaro bhavet? parihrtam etad bhagavata 
krsnadvaipayanena - 

yada yada hi dharmasya glanir bhavati bharatal 
abhyutthancun adharmasya tadatmanam srjamy ahamJ 

'(GfZa, 4.7) 

iti. sariram eva siiddhodanasyapatyam riatma. atah 
pratiyugam visnur eva bhagavan dharmarupena- 
vataratity ~agamavidah pratipannah, NyayamanjarT of 
Jayantabhatta, vol. I, p. 644. Oriental Research 
Institute, Mysore, 1969 (ORI Series 116). 

2. satyam brhad rtam ugram diksa tapo brahma yajnah 
prthivim dharayanti, Maitrayamya-samhita, 4. 14. 11 
and Atharvaveda, 12. 1. 1. 

3. In the general sense of pain, suffering the word tapas 
is used in: na tarn amho na duritani martyam 
indravaruna na tapah kutascana, RV. 7. 82. 7, and 
in the sense of religious austerity, bodily mortification, 
penance, severe meditation: rtavakena satyena 
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sraddhaya tapasa suta indrayendo part srava, 
KV. 9.113.2. 

4. Cfl tad yatha ha vai sraddhadevasya satyavadino 
tapasvino hutam bhavati, KausTtaki-Brahmana, 2.7.12. 

5. rtam ca .satyam .eabhTddhat tapaso 'dhyajayata, 
Ndrayamya-Upanisad, 1.13. 

6. sa tapo 'tapyata. sa tapas taptva. sanram adhunata, 
Taittinya-Aranyaka, 1,23.2.; see also sa tapo 'tapyata, 
Taittinya-Upanisad, 2.6. 

7. Sribhasya, 1.1.1. 

8. The words agama, tantra and samhitd are generally 
used with Saiva, Sakta and Vaisnava texts 
respectively. There are also exceptions like 
LaksmTtantra, which is a Pancaratra-samhita of 
Visnuism. 

9. The derivation of certain temple structures and rituals 
from the Vedic sacrifice is ostensibly observed In the 
following items: 

I) The dhvaja, mantapa, garbhagrha, and pratistha of 
the temple are similar to yupa, sadas, 
agnihotrasala and vedT in the Pragvamsa of the 
sacrifice respectively (c L.A, Ravi Varma, op, cit. 
p. 448). 

ii) The three fires (tretagnis) of the sacrifice are cir- 
cular, semicircular and rectangular and the 
garbhagrha can be circular, semicircular or 
rectangular. 

iii) The path prescribed for the adhvaryu on the 
sacrificial altar Agniciti of the Atiratra s known 
from the Baudhayanasrautasutra is similar to the 
path prescribed for picking up of the kalasas in 
the Sahasrakalasabhiseka. 
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Iv) Specification of duties like collection of flowers in 
temple worship is similar to the distribution of 
duties in sacrifice. 

Thanks are due to Sri KP.C. Antijan Bhattatiripad, Peravanam, Clierupu 

680561, Trissur District, Kerala for his discussion on this aspect. 

The Aitareya-Bmhmana, 33.3 gives clear evidence to 
the Vedic smmanas worehipping Indra and Varuna. It 
also gives a clear picture of how a Vedic mendicant 
should conduct himself through the story of Rohita, 
the son of Hariscandra Vaidhasa. The episode can 
also be the earliest reference to the unification of the 
domiciliary fire-ritualist and the migratory non-fire- 
ritualist. The non-fire-ritualists are those who 
worshipped the Vedic gods through the medium 
(vahana) of water and air/breath. It is correct even 
according to modem empirical physical science because 
fire, air and water are the only three conductors or 
transformers of energy* The water-ritualists and 
air-ritualists are bracketed in the Taittinya-Aranyaka, 
1.23.2-3. The word sramana as known from the rule 
kumarah sramanadibhih (Pan. 2.1.70) of Panini 
(a 7th cent. B.C.) refers to a wandering Vedic femi- 
nine young mendicant (kurnarasramana). The Bud- 
dhism and Jainism, which came up in opposition to 
the Vedic rituals two centuries after Panini, also 
adopted the same word for the ritualists of their 
religion. Patanjali attests the use of sramana for non- 
Vedic followers by the example sramanabfdhmanam 
'aggregation of the sramana and the brahmana\ I 
is a copulative compound (dvandva-samasa) of th< 
samahara type and hence gets the singular number 
(ekavacana) in neuter gender according to the rule: 
yesam ca virodhah sasvatikah (Pan. 2.4.9) under the 
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condition that the enmity between the brahmanas and 
sramanas is eternal; uktam tai?*a cakarakaranasya 
prayojanam yesani ca virodhah sd/vatikas tesdm 

dvandva ekavacanam eva yatha syad yad anyai 
prapnoti tan nia bhud iti, Mahabhasya, 2.4.12, 

(Kielhom -edn. vol. I, p. 476). C Jacobi, Jain Sutras, 

vol. II, p. 130-140, Sacred Books of the East, XLV. 

11. The basic belief of the sramana is that the fortune 
grows manifold for a person who does not retire from 
moving. The hips of the moving person bear flowers 
just like- the plants and creepers and the trunk 
becomes strong bearing fruits like a wellgrown 
tree: nanasrantaya srir astiti rohita susruma I 
.....puspinyau carato janghe susnur atma phalagrahih/ 
Aitareya-Brahmana, 33.3. Walking unto death is a 
sacred ritual known from the Mahaprasthanika 
chapter of the Svargarohanaparva in the 
Mahabhdrata. Putting the body to hardships is ad- 
mitted external austerity (tapas) by the Jains also; cf. 

anasanam unodaratd vrtteh samksepanatn rasatyagah/ 
kdyaklesah samUnateti bahyam tapah proktaml / 

Prasamaratiprakamna, 175. 

12. The word parivrajaka (<pari+vraj+aka J to wander 
about*) refers to a wanderer and also used in a 
narrowed sense of mendicant and samnyasin in all 
the systems of philosophy. The Sankaracarya of 
different seats is called parivrajakdcarya. The 
Buddhist and Jain schools also use the same word in 
the same sense; cf. vuddha-pabbajito bhikkhu, 
Vinayapitaka, IV, 159, quoted by T.W. Rhys Davids, 
Pali-English Dictionary, vol. V, p. 36, Pali Text 
Society Chipstead, Surrey, 1924. Haribhadrasuri in his 
Dasavaikdlikavrtti paraphrases the word as: pari 



31 

papavarjanena vrajati gacchatiti 

parivrajakah, quoted in Jainalaksanavali, q.v. 
parivrajaka, vol. II, p. Vir Mandir, Delhi, 

1973, Praurajita are mentioned in 

2.1.70. 

13. sa 'tapyata. sa taptvd. safiram adhunata. 
tasya yan mdmsam 'as'Tt. tato 'runah ketavo 
vatarasarid rsaya udatisthan. ye nakKah. te 
uaikhanasdh. ye^jualdh. te valakhilydh. yo rasah so 
'pdm, Taittinya-Aranyaka, 1.23. 2-3. 

See also : vatarasana ha va rsayah sramana 
urdhvamanthino babhuvuh, ibid. 2.7.1 

14. munayo vatarasanah pisamga vasate mala I 
vatasyanu dhfdjim yanti yad devaso aviksata / / 

RV. 10.136.2. 

CL...vayuna sayujyam prapuh, Sayana on ibid. 

15. pranopdsanaya pranarupino vayubhavam prapannd ity 
arthah, Sayana on RV. 10.136.2. 

16. In the Arunaketukagni a knee deep pit is dug as the 
altar (vedi) for the fire. Then water is filled upto the 
height of ankle which is the height of the sacrificial 
brick. Then the pit is filled with lotuses and 
their stalks and leaves. On that five pots filled with 
water are placed and these five pots represent 
the five sacrificial fires called AhavanTya, Gdrhapatya, 
Daksindgni, Sabhya and Avasathya. Again on 
these pots are put the lotuses and their stalks and 
leaves. Then the pit is covered with wooden plank. It 
is covered with cow dung and on it the fire is 
kindled and oblations are offered. It is calle< 
Arunaketuka because this fire was originally 
kindled by the srdmanaka seers Arunas, Ketus, etc. 
(TA. 1.25). 
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17. Not only the water, but also the aquatic fauna like 
fish and flora like lotus have acquired symbolically 
ritualistic status of being media as well as objects for 
worship. In the Taittinya-Aranyaka the lotus leaf is 
spoken of as existing at the beginning of creation on 
which Brhama, the creator, was born (apo va idam 
asantsalilam eva. sa prajdpatir ekah puskaraparne 
samabhavat, TA. 1.13.1). The Sramanakagni, also 
called Padmagni or Pujidankdgni prescribed by the 
Vaikhanasa-samhitas like Samurtarcanadkikarana 
(=Atrisamhita) is a separate fire apart from the 
normal sacrificial fires Ahavariiya, etc. Cf. 

vicintya sramane cagnim brahma yam asrjat pura/ 
tasmdc chramajiakant prahur agnim etam purdtandh/ / 
sabhydgner eva bhinno 'bhud agnih sramanako yatahf 
tasnidd dvayor agnikundam tulyam eveti samsmrtam/ / 
SamJlrtarcanddhikarana y 29,58-59, 
See also Kdsyapajndnakdnda, Adhyaya 63, p, 110. 

In this fire oblations are made with lotus smeared 
witH ghee; padmapuspaih kapilaghrtaktaih 
purusasuktena laksahomam juhoti yah so *nte 
kalebarani tyaktva paramam padam gacchati, 
Kdsyapajndnakdnda, 6, p.9. 

It is interesting to note that even in Buddhism the 
lotus gained importance cf. padmopavistah piteva 
jagato bhavati buddhah like the father of the 
universe (Brahma), the Buddha should be seated on 
lotus r , Varihamihira's Brhatsamhita, 58.44 (Motilal 
1982, p. 559). 

la prdno 'smi pmjnatmd. tarn mam ayur amrtam ity 

upassva. ayuh pranah. prano vd ayuh prdnena hy 

evamusmMloke 'mrtatoam apnoti, KaiStak^Upanbad, 3.2, 
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19. Of. chandogye vaisvanamuidyam prakrtya sruyate - 
'tad yad bhaktam prathamam agacchet taddhonuyam 
sa yam prathamam ahutim juhuyat tarn juhuyat 
pranaya stfaha (Ch.U.5.191) ity ML tatra panca 
pranahutayo uihitah, Samkara-Brahmasutra-Bhasya, 

3.3.40 upasthite bhojane 'tas tasmad eva 

bhojanadravyat prathamopanipatitan pranagnihotram 

nirvartayitavyam iha punar arthavadagato 

'gnihotrasabdo na tadvad bhavam mdhapayitum 

arhati ata eva cehapi sampadikany 

evagnihotrangani darsayati - f ura eva vedir lomani 
barhir hrdayam garhapatyo mano 'nvahdryapacana 
asyarn ahavaniyah' (CkU* 5.18.2) iti, ibid. 3-3.41 

20. Brahmasutra, 1.1.28-31. C tatra samsdyah - Mm iha 
pranasabdena vayumatram abhidhiyate uta 

devatatmeti; jivo 'thava param brahmeti tatra 

prasiddher vdyuh prana iti prapte, ucyate - 
pranas'abdam brahma vijneyam, Sdmkara- 
Brahamasutra-Bhasya, 1.1*28. 

21. tasmat yatra yatra homavidhanam tatra tatra 
agnyagKarasvistakrtprabhrty antahomas ca, 
Vimanarcanakalpa, Patala 1, p.3. 

Just as in the sacrifice, there shall be three or five 
altars called Ahavamya, Anvaharya, Garhapatya, 
Avasathya and Sabhya. The Vaikhanasa-samhitas 
prescribe also a sixth fire altar called Paundarikagni y 
Padmagni or Sramanakagni on the south of the 
SabhyagnL 

yadva sramanakagnim ca kuryad iti ca kecanaf 
vaksye 'ham yagasalayam agnikundaprakalpanam/f 
pracydm ahavamyam syad anvaharyam tu daksine/ 
pascime garhapatyam syad avasathyam tathottare// 
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ca tup'urvatah / 

uttare sayanad vatha karayed iti kecana/l 

Samurtarcanadhikarana, 29. 10-13. 

vicintya sramane cdgnim brahma yam asrjat pural 
tasmSc chmmanakam pmhur agnim etam pumtanahj/ 
sabhyagner eva bhinno 'bhud agnih sramanako yatahl 
tasmad dvayor agnikundam tu lyam e veti samsmrtam II 

ibid 29. 58-59. 

22. According to the Agamas the deity is to be invoked 
in the water of a pot and later transferred to the 
image of worship; C 

kumbhe *mbhasi tato bhaktya demmlzvahayed guruhl 
avdhyaiva tatha tafra dhyayet samyak samadhind// 

ibid. 31.52 

The water ritual of the Vedic sramanas can be 

9> 

conjuctured from the snapanavidhi 'the ritual of 
bathing 1 of the deity in the Visnu temple; Cf. tato 
devam kumbham ca samadaya sarvalankdra- 
samyuktam sakunasuktam japtva yajndlaye 
snanasvabhre devam pratisthapya eMda/opacarair 
abhyarcayet, Vimariarcanakalpa, Patala 31, 224-225. 

23. padmakosapratikase visvasyayatane prthau hrdaye 
'gnimadhye paramatmanam vyavasthitam dhyanena 
pasyet yatha akdsagato vayuh viharanena samnihito 
bhavati, Vimdnarcanakalpa, 1, p. 4. The amalgam- 
ation of the fire, water and air rituals is found well 
represented in the Pitrmedha 'the sacrifice offered to 
the manes'. Libations of water are offered to the 
manes of the deceased ancestors (tarpana). The big 
rice balls (pindas) offered to the manes are thrown 
into a stream of river or tank to be conveyed to the 
pitrs through fish. The cooked rice is sacrficed in the 
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fire kindled on the occasion and the small rice ball 
called vayasapinda is given to the airborne bird 
crow, 

24. The worship in the temple is called samurtdrcana 
'ceremonial worship (of the Lord) in the form of im- 
age 1 in contradistinction to amuridrcana 'ceremonial 
worship (of the Lord) without image 1 in the form of 
sacrifice, dvividham tadarcanam dkhydtam amurtam 
samurtam cetL tad ittham agnau hutam amurtam 
samurtam tadbimbe 'rcanam, Kdsyapajndnakdnda, I, 
p.3. 

25. athatah sdhtikam. bhumau ramyam subhiksam 

pumvrksaih parivrtam sdntikam ksetram iti, ibid. 4, 

p.6.' 

26. athatah paustikam vydkhydsydmah, kimcid raktayutam 

panduram valukayutam sugandham etat 

paustikam ksetram iti, ibid. 10, p. 15-16. 

27. athdbhicdrikam. rajndm satruvijayo dharmah. yena 
pathd bhagavantam abhyarcya satrun jayati tad 

dbhicarikam iti. sirisa maflcipippaligula- 

putigandham ksetram abhicdrikam ity upadisanti, ibid. 
10, p. 16-17. The abhicdrika-ksetra is a place where 
the rites for the destruction of enemies are performed 
through the worship of the god. 

^OH. 

28. For example the place is called santika if it contains 
the following characteristics: It should be a beautiful 
place within the kingdom accomplished with justice, 
merit and success. It must be a fertile soil without 
sand and stone located facing east on the bank of 
river or on a mountain, surrounded by streams c 
water and bereft of marshy and infertile lands. It 
must be habitated by Vaisnavas and seers and the 
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deer, sdrika, peacock, swan 

cakravaka. It must be full of flora like kusa, 

darbha, paldsa, apamdrga, tulasi, durva, dhataki, 

kadali, asuakarni, 

candana, agaru, konthusi, 

aila, kamikara, arjuna, bilva, 

matanga, asva, etc. Worship materials like conch 
(sahkha) 9 cow milk lotus should be available in 

plenty. 4, p. 6. 

29. 

bkdgd bhavanti, ibid. 31, p. 59. 

30. sistatoyena taccakram snapayet 

taccakram ca punas tirthe majjayed devasamnidhau// 
tirthe sarve jartas tatra majjeyur demsamniddhau / 
pascad deuam tatha rutva mandiram sampravesayet// 

Samitrtarcanadhikarana, 57.17-18. 

31. Naldyiradivyaprabandha, Munrdvadayiram, Munranti- 
ruvantadi, 32 5 63. 

32. Kainkaryaratnavali (KR), 5.5. 

33. KR. 1.10. 

34. KR. 4.17. 

35. Sadhu Subrahmanya Sastry, Report on the Inscriptions 
of the Devasthanam Collection, Madras, Tirupati Sri 
Mahant f s Press, p. 325. N. Ramesan, The Tirumala 
Temple, Tirumala Tirupati Devasthanams, Tirupati, 
1981, p.80. 

5. KR. 4.140. 

37. KR. 4.113. 

38. KR. 4.17. 

39. KR. 4.116 
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40. KR. 3.86. 

41. KR. 3.94. 

42. KR. 4.166. 

43. KR. 1.13. 

44. KR. 1.6. 

45. KR. 1,16. 

46. KR. 4.166. 

47. For example the verse 1.155 recurs again in 4.168 
and 6.174. 

48. KR. Intr. & 4.138. 

49. KR. 3.83 

50. While Yamuna and Ramanuja laid the philosophical 
foundation of the Vilsistadvaita school, 
Periyavaccanpillai, Hllailokacarya ? Vedantadesika and 
others have contributed through their 
Sampradayagranthas to the development of religion. 
The Sampradayagranthas 'traditional works 1 are fur- 
ther subdivided into Rahasyagranthas 'secret works* 
and monographs. The Rahasyagranthas, written in 
Manipravala 'Hybrid Tamil-Sanskrit 1 , give information 
necessary for one who aspires liberation (moksa). 

51. K.A.A. Venkatachari, The Manipravala Literature of 
the SrTvaisnava Acaryas, Anantacharya Research 
Institute, Bombay, 1978, p.96. 

52. .. asesavasthocitasesasesataikaratirupakaffi^ 
peksaya ...., Srirahgagadya y 1. 

53. bhagavantam nityakinkaratam prarthaye, 
Sfirangagadya, 3. 

54. invanubhavattate pirakkum prTtiyum venta, 
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pritikaritamanakainkaryamum ventd, Periya- 

vacc'anpillai's Commentary Gadyavyakhyanam on 
Gadyatraya, KancTpuram, Srfvaisnava Grantha 

Mudrapana Sabha, 1916, p. 133. 

55. raksikkumbotu plrattisannidhi vandukaiyale. itile 

sftsambandham anusandheyam, Mumuksuppati, 40. 

56. KA.A. Venkatachari, op. tit. p. 55. 

57. In the Rgveda VIsnu is compared to kucara moving 
on mountains with wide strides; cf. pra tadvisnuh 
stavate vfiyena mrgo na bJumah kucaro giristhah, RV. 

" & *-* e *^ s. 

1.154.3. 

58. The poet is however aware of the different 
Vijayanagara kings who constructed various temples, 
as he mentions rayabhupa in plural while mentioning 
the Kalyanavenkate^vara temple at Nagalapuram: 
rayabhupaih krtam ramyas&lavrtam, 6.170. 

59. The puskarini lotus pond* at Tirumala comprises of 
various compartments with different types of wells 
and pools in different depths to obtain supply of 
water in the pond in all seasons. In the middle of 
the pond is the mantapa, "pavilion 1 which is made use 
of during jalakndamantapatsava (4.77), etc. To the 
south of this mantapa, the pond is called 
Svamisarovara and to the north is called varahaka. 
In the Svamisarovara there are six wells sunk. These 
six wells are now covered with mud; but their 
masonary lines are still seen when the water is dried 
during summer for cleaning the pond. The name 
Vdrahaka for the northern half of the tank is be- 
cause it lies opposite to the VarahasvamT temple. In 
this Vafahaka pool, there is a small pool lined with 
masonary in granite stone. Depending upon the 
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depth it is conceived as composing of three pools. 
Thus in total there are nine tirthas 'sacred pieces of 
water 1 in the puskarinl. The elaborate and strenuous 
efforts to ensure water storage through natural 
springs of water on mountains stand testimony to the 
zeal of the bygone devotees. 

60. cf. KB. 5.4; 6.42-52; 6.71-74. 
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